1 Some attempts have been made to look at both racism and feminism. For example Jenny It would be naive of us to suggest in any way that the white women's movement is a monolithic structure or organization, indeed we recognize that it is a variety of groups with a diversity of interests and perspectives. However, our concern here is to show that white, mainstream feminist theory, be it from the socialist feminist or radical feminist perspective, does not speak to the experiences of Black women and where it attempts to do so it is often from a racist perspective and reasoning.
In terms of practice, while there are a broad range of issues and demands that white feminists are engaged in, we believe there is a particular kind of implicit concensus among these women about the issues which are thought to be important These are important areas for us Black women, for our experience is the shared experience of Black people, but it is also the shared experience of women within different class contexts. Our political responses have been and will continue to be shaped by that duality, the range of political options available to us will depend on the social context in which we experience that dualism. To date, the majority of work available by Black women addresses itself to the situation in the USA or to the situation in the Third World countries from which our ancestors are drawn. Historically white women's sexuality has been constructed in oppositional terms to that of Black women (Davis, 1982 , Ware, 1983 . and it is to this history that white women refer as their starting point, it is with this history that they seek to come to terms but in an uncritical way -the engagement with it is essentially selective. The 'herstory' which white women use to trace the roots of women's oppression or to justify some form of political practice is an imperial history rooted in the prejudics of colonial and neo-colonial periods, a 'herstory' that suffers the same form of Many white feminists have argued that as feminists they find it very difficult to accept arranged marriages which they see as reactionary. Our argument is that it is not up to them to accept or reject arranged marriages but up to us to challenge, accept, or reform, depending on our various perspectives, on our own terms and in our own culturally specific ways. 
Although comparisons can be made between

